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Abstract. This article examines the phenomenon of philanthropy in the context of ancient political systems. It analyzes the
evolution of forms of governance from monarchy to tyranny with a focus on the mechanisms of social support that existed in
antiquity. Special attention is given to the status structure of society, which defined the groups eligible to receive assistance, as
well as the motivations that prompted wealthy citizens to engage in public generosity. The role of private initiative, compulsory
philanthropy, and state programs is considered as a means of stabilizing social order. The study concludes that philanthropy in
the ancient world held ethical, political, and economic significance. It functioned as a tool for legitimizing power, expressing civic
virtue, and managing resources within the framework of the polis or empire. At the same time, its application was shaped by a
flexible balance between sincerity of intent and political expediency, which ensured the long-term viability of ancient models of

charity.
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Introduction

Philanthropy in ancient societies was an important
component of political and social life. Assistance to the
needy, participation in the financing of public events,
and material support for state initiatives were regarded
as the norm for wealthy citizens. Through such
practices, the distribution of responsibilities within the
community occurred, public reputation was formed,
and the authority of ruling groups was strengthened.
This study examines the interrelation between the
political structures of antiquity and the forms of
philanthropy. The main focus is on how support
practices influenced the balance between the state, the
citizen, and society as a whole. The material is based
on the analysis of historical examples, legislative
norms, and social institutions that functioned in
antiquity.
The aim and tasks

The aim of this study is to analyze philanthropy in the
context of ancient political systems and to clarify its
connection with the social and political organization of
the ancient world. At the same time, the article also
aims to show that the problem should not be reduced
merely to the reception of ancient heritage as
something completed and distant. What matters here is
that a number of ethical and social meanings formed in
antiquity did not disappear, but continued to exist in
transformed forms, shaping later cultural habits,
patterns of interaction, and ideas of mutual support. In
accordance with this aim, the article examines the
main forms of governance in antiquity, analyzes the
status structure of society in relation to access to
support, considers the motives of public generosity,
and characterizes the role of private initiative,
compulsory philanthropy, and state support in
maintaining social order and legitimizing power.

Research methods

The research is based on a socio-historical analysis
of the political and social structures of ancient Greek
and Roman poleis, which makes it possible to trace
how philanthropic practices were integrated into
various forms of state organization. The historical -
comparative method is used to reconstruct the
evolution of social charity. Critical examination of both
primary sources and modern historiography ensures
the reliability of interpretations and makes it possible to
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correlate the conclusions with current scholarly
approaches. The work employs contextual analysis of
social institutions such as liturgies, public distributions,
and state subsidies, with an emphasis on their impact
on the consolidation of hierarchies and the legitimation
of power. The study is interdisciplinary in nature and
combines elements of political theory, classical studies,
and  historical sociology, which ensures a
comprehensive coverage of the phenomenon of
philanthropy in the ancient world.

Research results

In ancient times, political systems included various
forms of governance: monarchy, oligarchy, democracy,
tyranny, aristocracy. Ancient civilization left us refined
literature and art, the first attempts at state regulation
of the social sphere. From Athens of the 5th century
BC to the late Roman Empire, an evolution unfolds in
ideas about who deserves support, what motives drive
the wealthy to help the poor, and how the state can
use charity to strengthen or self-destruct its own
legitimacy.

In Ancient Greece, the word polis (TTéAIG) meant a
city-state, the main form of political organization at that
time. Each polis had its own territory, population, and
political structure. Citizens who were part of the polis
had both rights and duties regarding participation in
governance. Initially, during the archaic period, many
poleis were ruled by kings, that is, by monarchs
(novapxia), but over time this form of government gave
way to other models.

Aristotle considers social structures through the idea
of nature and natural order, asserting that any
community (koivwvia) exists for the sake of a certain
good (dyaBov) and is formed precisely to achieve it.
The highest form of such a community, according to
Aristotle, is the polis, which encompasses all other
social institutions and structures. This concept serves
as the basis for his further reflections on the nature of
interaction between different social groups (Aristotle
1957, 1252a1-7).

During its peak, the classical Athenian polis had a
peculiar system of social care. The population was
divided into three main groups: citizens (full-right free
men born from a legal marriage of two Athenians)
made up slightly more than half of the inhabitants of
the city-state. They had the right to participate in the
people’s assemblies held at the Agora and to make
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decisions concerning war, peace, and finances,
whereas metics were free residents without civil rights.

Athenian law allowed a metic son, upon reaching the
age of fourteen, to be adopted by his biological
Athenian father and thereby become a citizen.
Daughters were not granted this opportunity and
remained metics throughout their lives. Slaves
constituted about a third of the polis population.
According to the views of the time, a slave was
regarded as a "living tool," that is, a being deprived of
legal subjectivity.

Despite their officially subordinate status, women
played an important role in various spheres of life.
Their contribution to philosophy, literature, medicine,
and other fields cannot be underestimated. The
patriarchal structures of the time systematically limited
their opportunities, which was reflected in social norms
and laws. An analysis of examples such as Sparta and
Rome shows the diversity of approaches to gender
roles in ancient communities. While Spartan women
had more freedoms, Roman women held certain legal
rights. Athenian women, on the contrary, were
significantly isolated from public life.

However, only the first group could claim public
support. Even here, the double standard is evident:
some were considered "full-fledged" and worthy of
help, whereas others were not. Before beginning an
analysis of the impact of ancient political systems on
the phenomenon of philanthropy, it is worth giving
terminological definitions to better understand the
conditions in which systems of human relations existed
in antiquity. This status-based restriction of access to
support makes it necessary to clarify what exactly
should be understood by philanthropy in the ancient
context, since the meaning of care was inseparable
from the structure of the community itself.

Philanthropy comes from the Greek words
"love" (@IAia) and "human" (GvBpwTtog) and means
“love of humanity." It is a state (£€Ig), that is, a stable
moral disposition manifested in striving for the common
good. Although the term itself is Greek, the Old
Testament describes analogous practices: to help the
poor, feed the hungry, give drink to the thirsty, clothe
the naked, help the sick and the crippled, provide
hospitality to the homeless and travelers, care for
prisoners, love people, care for their well-being and
organize an environment where well-being becomes
possible. From Prometheus in Aeschylus to Cyrus in
Xenophon, it is the ability to foresee, organize, and
protect. It is rather an "architecture of welfare" than a
one-time gift (Toftul 2014, 367). In this study,
philanthropy is used in a broader sense than charity
and should be distinguished from both concrete acts of
assistance and institutional forms of redistribution.
Such clarification is necessary because in antiquity
ethical disposition, civic expectation, and public
support often overlapped without being fully identical.

In some poleis, such as Sparta, power belonged to a
small group of noble citizens, that is, an oligarchy
(6Aiyapxia), in which representatives of aristocratic
families had the final say. At the same time, in Athens
there gradually emerged one of the best-known forms
of popular rule, Athenian democracy (dnuokparia),
which arose from the pursuit of equality and justice and

was based on the principle of popular rule. The term
was first introduced in Athens in the 5th century BC.
The word “people” (demos) referred to citizens.

In Plato’s "Republic" (Plato 1903, 562a—e), Socrates
explains to Glaucon the sequence of transformations of
political regimes: aristocracy, timocracy, oligarchy,
democracy, and tyranny.

Aristocracy is the rule of the aristoi (GpioTol), that is,
government by the most virtuous and wise. In this
regime, educated philosophers govern through word,
reason, and law (logos), while their chief virtue is inner
moderation. When their sons lose this cultural
foundation of education and musical upbringing and
acquire spiritedness (thymos), the value of wisdom
gives way to honor (timé); then the polis gradually
passes into timocracy (timokratia), a regime of valor
and competition for glory. Here power belongs to
ambitious warriors, the hoplites (philotimoi hoplitai), for
whom social status depends on property qualification
and military distinction. Yet the constant accumulation
of trophies and gold eventually gives rise to an
insatiable desire for wealth: ambition turns into an
obsession with acquisition.

Oligarchy arises as "the rule of the few rich." Here,
wealth (TTAoT10G) becomes the sole measure of merit;
insatiable owners hold the reins, and the poor are
pushed out of politics. Inequality grows; indifference
provokes class hostility: the poor break the restrictions
and establish democracy - "rule of the people.” Initially,
this is equality before the law and freedom as a
common good. But when freedom becomes an end in
itself, arises the insatiability of freedom (amAnoTia
¢\euBepiag): the city craves freedom and becomes
drunk with excess, criticizes any order as "oligarchic"
(6Miyapxikdg), until in chaos the people raise a
protector (TTpooTATNG).

Then tyranny (tyrannis) arises as a form of sole rule
in which the Ileader's external “philanthropy,”
manifested in handouts, loans, and amnesties, is
driven by an internal insatiability for power, since the
tyrant seeks unlimited domination. Also, tyrants
(charismatic leaders, often with popular support) could
eliminate aristocratic influence and offer reforms
beneficial to broad layers of the population. Despite the
negative meaning this word acquired later, tyranny in
its early forms was not always considered destructive.
Popular gratitude quickly turned into despotism
(despoteia), and the former protector became a figure
of terror in order to maintain his power.

It is evident that this entire spiral of decline moves
with a single motor resource, namely insatiability: first
of wealth, then freedom, finally power. And
philanthropy is only possible as long as "care"
(¢muéleia) is balanced by "measure" (uéTpov); as soon
as a value reaches extremes, love of people turns into
clientelism (social dependence) or a means of
enslavement (Plato 1903, 562a-562e). The Platonic
description of political decline therefore raises a
broader question about the limits within which care,
generosity, and power remain compatible. It is
precisely at this point that the Aristotelian language of
measure becomes analytically relevant.

Reflecting on this dialogue, we can see how
necessary is the golden mean that Aristotle writes
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about, an idea that finds its beginning in Cretan
mythology about Daedalus and Icarus, or in the Doric
maxim carved on the temple at Delphi: "Nothing in
excess" (Mndgv ayav). It is the idea of moral virtue -
which is the balance between two extremes: excess
and deficiency (Aristotle 1999, 28-29). These ethical
considerations acquired practical significance within
those political forms through which citizens discussed
common affairs and organized public responsibilities.

It is worth noting that a common feature of many
ancient poleis was the existence of popular assemblies
where citizens could discuss social issues and make
decisions. Councils of elders or gerousias also played
an important role, acting as advisory bodies with
significant influence on political life. In the Roman
Republic, certain positions, such as consuls, had both
executive and judicial functions, ensuring flexibility and
balance in the system of power.

Philanthropy was not always directly political in
nature, but often used to strengthen social order or
demonstrate civic virtues. For example, organizing free
meals for the poor helped avoid social tension. Building
temples, theaters, baths, or gymnasiums served not
only to improve living conditions but also to strengthen
the sense of community. For this reason, support
practices in antiquity should not be treated as a
homogeneous phenomenon. Depending on the
context, they could express private generosity, civic
virtue, or the political need to preserve social order.

Festivals, theatrical performances, and sports
competitions funded by wealthy citizens united the
polis and emphasized cultural unity. During wars, rich
citizens donated funds for the needs of the army,
demonstrating patriotism and concern for the state's
security. These acts of generosity also served political
interest: through philanthropy rulers and public figures
strengthened their authority, and citizens demonstrated
their own virtue (dpetrj) and devotion to the polis.
Along with the complex system of citizens’ rights and
duties, the institution of liturgies developed as
compulsory public contributions imposed on the
wealthy for the needs of the polis. The size of the
liturgy was not fixed: the rich man himself determined
how much he would spend. Motives varied from
sincere patriotism to the desire for political influence
and public recognition. The most common types of
liturgies: maintaining choral ensembles and staging
dramas at the Dionysia; equipping and outfitting
triremes for the fleet; financing sports competitions and
public banquets. Not all such expenditures had the
same status. Voluntary benefaction, public self-
representation, and liturgies as socially expected
obligations of wealthy citizens belonged to the same
sphere of giving, but performed different social and
political functions.

In addition to private philanthropy, Athens developed
a three-level system of state support: organization of
citywide festivals funded from the treasury, including
giving money to attend the theater and public feasts;
regular payments to war-disabled, citizen orphans, and
the elderly who lost their ability to work; financing
official travels of citizens for diplomatic or educational
purposes. The goal was clear: to preserve social peace
through partial redistribution of wealth. These
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measures should be distinguished from philanthropy in
the strict sense, since they were organized by public
authority rather than arising from individual initiative. At
the same time, they complemented private benefaction
by performing the same stabilizing function within the
polis.

Especially interesting is the phenomenon of the
theorikon (Bewpikdv) as a state payment that allowed
even the poorest to attend the theater. The subsidy
had a dual meaning: it demonstrated the polis’ care
and at the same time formed collective identity through
shared experience of tragedies discussing freedom,
duty, and the limits of power. Athenians understood: a
citizen who regularly hears public debate on stage is
less prone to demagoguery on the Pnyx - a small rocky
hill in central Athens, known for the people’s assembly
or ekklesia (ékkAnaia).

Charity was not just an act of kindness, but an
expression of the order of the cosmos: the lower
receives, the higher gives - and thus hierarchy is
affirmed. This view legitimized inequality but also
imposed a moral obligation on the wealthy. Therefore,
philanthropy in antiquity is not a humanitarian impulse
of the modern type, but a tool of social regulation that
combines ethical, political, and economic dimensions.
Here it becomes especially important not to equate
charity with philanthropy as a whole. Rather, charity
represented one of the concrete forms through which a
broader philanthropic orientation could be realized
within a hierarchically ordered society.

Ancient history contains many heroic and
revolutionary examples of how philanthropy is
embodied in reality. For example, Socrates’ gesture
reveals two philosophical dimensions: Socrates jokes
that his willingness to share wisdom freely irritates his
fellow citizens and presents such generosity as a form
of philanthropy. This well-known episode highlights the
idea that the transmission of logos is a form of charity
no less important than material generosity. In this
sense, paideia (TTaid¢ia), understood as education and
culture, appears as a gift, since knowledge cannot be
sold but belongs to the polis. It also implies self-
sacrifice for the sake of knowledge, that is, a readiness
to face condemnation or death for the enlightenment of
others. Socrates shows that true philanthropy does not
lie in the number of drachmas spent, it exists
inexhaustibly between people who value, respect, and
love each other in soul. So, in ancient thought care for
others could also take intellectual and ethical forms.

Aristotle systematizes the "monetary" virtues:
eleutheriotés  (generosity), the mean between
stinginess and wastefulness; megaloprepeia
(magnificence), the appropriateness of expenditure to
the occasion; and megalopsychia (greatness of soul),
the disposition to make large gifts sincerely and without
expectation of reward (Aristotle 1999, 53-58). Aristotle
warns that the legislator must not turn virtue into
coercion, for ostentatious generosity ceases to be
virtue. He draws a fine line between the "coerced
ethics” of democracy, where liturgies become a tax,
and the "demonstrative ethics" of the oligarch, who
spends for glory. Both forms require correction through
the cultivation of character: virtue is defined not by the
amount of the gift, but by the intention to do good "to
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whom it is needed, when it is needed, and as much as
is needed." The fragment considered moves beyond
the description of individual institutions and raises a
more general philosophical problem: under what
conditions does assistance remain compatible with
freedom, rather than turning into a form of domination.

Discussion

As |. Kant noted: "Right is every action that by its
principle can coexist with the freedom of each person
according to a universal law" (Kant 1887, 45). This
aphorism of the 18th-century German thinker reminds
us: the idea of philanthropy remains valid beyond
historical limits, as it concerns precisely that freedom
which does not deny the freedom of others. Its study
allows us to outline the moral foundations of mutual
help and critically evaluate the mechanisms by which
power turns charity into an instrument of political
influence.

It is evident that in different eras, charity has always
balanced between two poles: love of people and a
technology of governance. Therefore, the appeal to
Socrates, Aristotle, and the Stoics is not just a tribute
to the past. It is our real and active way to ask of every
gift: is it truly an expression of freedom, or merely a
new form of power?

Love people, and you will be free from power over
them and their power over you. The philosophy of
philanthropy is above all a philosophy of the inner
freedom to give, a freedom that goes beyond
constitutions and economic calculations and becomes
a universal ethics of human co-belonging.

The discussion may be extended by clarifying the
conceptual forms in which support was understood in
antiquity. The material analyzed here shows that acts
of giving were interpreted through the relation between
benefaction, civic status, and political order, so that
assistance could acquire the meaning of virtue,
obligation, or political expediency.

This problem also has a historical significance. The
connection between support, status, and civic
belonging did not disappear with the polis, but
persisted in later practices of family responsibility,
communal assistance, and public care.

Conclusions

In summary, the historical material from the ancient
world examined here allows us to define philanthropy
in antiquity as a form of social action whose meaning
was determined by the political order, civic status, or
the accepted distribution of duties within the
community. In this context, philanthropy denotes a
general orientation toward the common good, whereas
charity, civic duty, and state support denote the
particular forms through which this orientation found
practical expression.

The analysis conducted shows that the content and
functions of philanthropy changed together with the
form of political power and remained subject to
transformation in later historical and social contexts.
Under oligarchic conditions, public generosity was
closely tied to the visibility of the elite and the

confirmation of social rank. In democratic Athens,
practices of support belonged to the sphere of civic
participation and were connected with liturgies, public
expenditures, and other expected contributions from
wealthy citizens; under these conditions, they served
civic cohesion and public recognition. Under tyrannical
rule, assistance to the population acquired a more
direct political use, since distributions, loans, and acts
of generosity could strengthen loyalty, stabilize power,
and secure the ruler's position. In Greek and Roman
contexts, private benefaction coexisted with public
distributions and institutional measures of support;
however, the significance of these practices in each
case depended on the structure of power within which
they operated.

Access to assistance depended on civic belonging
and legal status, as a result of which the circle of
legitimate recipients was limited, while metics and
slaves remained outside the main sphere of public
care, which unequivocally speaks to the status-based
nature of the possibility of receiving assistance. It is
precisely for this reason that philanthropy
simultaneously participated in maintaining order and in
reproducing hierarchy. It was connected with care, yet
at the same time remained embedded in the political
order that determined who was recognized as a full
member of the community.

For this reason, philanthropy in antiquity can be
understood as one of the forms through which ancient
societies regulated the relationship between support,
duty, and power. Its further significance is connected
with the fact that these ways of organizing care did not
disappear together with the institutions of the polis or
the empire. They were preserved in transformed form
and remain discernible in modern society, in family
responsibility, charitable initiatives, institutions of social
support, as well as in civic notions of duty, solidarity,
and the boundaries of inclusion in the community.

Freedom without compassion for others ultimately
results in slavery. True philanthropy is possible only
where freedom and power are restrained by
reasonable measure.
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HOpin MNpuropak
KOHLEENTYANI3ALIA ®INAHTPOMNII B KOHTEKCTI AHTUYHUX MONMITUYHUX CUCTEM: COLUIANBHO-®INOCOdDCHKUN
AHANI3

BcTyn. CtaTTio npucBsiyeHo aHanisy ginaHTponii B KOHTEKCTi aHTUYHMX MONITUYHUX cUcTeM. Y UeHTpi yBarn nepebyBae B3aEMO3B’s130K
MK dbopmaMmn Bnaaw, CTaTyCHOK OpraHi3auieto CriflbHOTM Ta MpakTUKamy NIATPUMKN B @HTUYHOMY CBITi. JOCHiMKEHHS BUXOAUTD i3
TOro, WO cpinaHTponis B aHTWYHOCTI Oyna BKMYeHa A0 MOMITUYHOIO MopsAKy, rPOMafdsiHCbKMX OOOB’A3KIB i MexaHi3amiB couianbHoi
perynsuii, a ii cMucnosi popmu 36epernn 3HayYeHHst i B CydacHUX couianbHO-MONiTUYHMX BigHocuHax. MeTa i 3aBaaHHA. MeToto
OOCHiMKEHHS € 3’ACYyBaHHSA 3MICTY pinaHTponii B @HTUYHMX NOMITUYHUX CUCTEMAaX Ta BU3HAYEHHS TOrO, SKUM YMHOM Pi3Hi hopmun Bnaam
BMNMBanu Ha ii pyHkuii. Y 3B'A3Ky 3 UMM PO3rMsSHYTO OCHOBHI TWUMM MOMITUYHOIO YCTPOK aHTWMYHOCTI, MpoaHani3oBaHoO CTaTyCHY
CTPYKTYpYy MOfiCy, OKPECNneHO KOMo MEeriTMMHMX OTpUMyBadiB MIATPMMKM, @ TaKOX YTOYHEHO CRiBBIAHOLIEHHA MiX: inaHTponieto,
GnarogiviHicTio, rpoMagsHCbLkMM 0OO0B’A3KOM | AepkaBHUMK hopMamu couianbHoi gonomorn. Metoponoria gocnigxeHHs. PoboTta
CNUpPaeTbCa Ha couiodinocoCbkMn aHani3, a TakoX Ha couianbHO-iICTOPUYHMI Ta ICTOPUKO-NOPIBHANBHWUIA nNigxoan. BukopuctaHo
KOHTEKCTyanbHWU aHania aHTUYHUX couianbHWUX IHCTUTYTIB, 30Kpema niTyprii, nybniyHux posgad, cybeuaini i hopm rpomagsiHcbKoro
yTpuMaHHsa. [lo aHanidy 3any4eHO aHTMYHI TEKCTM Ta CydvacHy icTopiorpadito, WO Aano 3mMOory pos3rfsaHyTU inaHTponito SK eTUuHe,
couianbHe i nonituuHe sBuLLe. Pe3ynbTaTW. YCTaHOBMEHO, WO inaHTponis B aHTWYHOCTI He Gyna opHopigHol npakTukow. B
onirapxi4Hux ymoBax BoHa 6yna nos’sidaHa 3 NpPecTuxeM eniT Ta NiATBEPAXEHHSIM COLianbHOro paHry Yu cratycy. Y AeMoKpaTUiHOMY
nonici, nepepycim B AdpiHax, NpakTUk1 NiATPUMKU BXOAMNM A0 cchepy rpoMagsHCbKOT yyHacTi 1 noegHyBanvcs 3 niTyprismm, nyoniyHuMm
B/MTpaTaMu Ta O4ikyBaHUMW BHECKAMMW 3aMOXHWUX rpomagsiH. 3a TMpaHiYHOro npasniHHA Jornomora HaceneHH Habysana BMpasHiLLoi
noniTUYHOT PYHKLIT, OCKiINbK/M MOrna BUKOPUCTOBYBATUCS ANS 3MILHEHHSI NOANbHOCTI 1 cTabinisauii Bnagu. MokasaHo Takox, Lo JOCTyn
[0 OOMOMOrM BU3HAYaBCs FPOMafsiHCbKOK HanexHicTio Ta npaBoBuM ctatycom. O6roBopeHHs. [poBedeHnit aHanis gae nigcrasu
po3rnagaTtu cinaHTponito sk opMy opraHisauii BiGHOCMH MiX NigTpUMKolo, 06OB’sI3KOM | Bragot. Y LbOMY KOHTEKCTI hinaHTponis
OXONMOE LIMPLLY OpiEHTaLilo Ha chinbHe 6raro, Toai sk GnarodinHiCTb, rpPOMaasHCHKMIN 0OOB’A30K i AepXkaBHa AONoOMora CTaHOBMATb
okpemi cnocobw ii peanisauii. MaTtepian aHTUYHOCTI 36epirae 3Ha4YeHHs i AnA Cy4acHOro aHaridy, OCKinbK1 BiANOBIAHI CXeMu NiATPUMKM
B TpaHccOpMOBaHOMY BWIMSAI MPOCTEXYHOTbCS B CiMEWHin BignosiganbHOCTI, GnarofinHux iHiuiaTMBax, iHCTUTyTax couianbHOro
3abe3neyeHHs Ta rpOMafsiHCbKUX YSIBNEHHSAX NPO conigapHicTb. BucHoBku. [JoBeaeHo, o 3MmicT i pyHKUii dinaHTponii B @aHTUYHOCTI
3anexanu BiA OpPMX MOMITUYHOI BRagn Ta CTATYCHOI CTPYKTYpu ChinbHOTW. ®PinaHTponis O4HOYacHO cnpusna MigTpYMaHHIo
couianbHOro NopsiaKy i BiATBOPEHHIO iepapxiil, Ha AKX Lien NopsaoK FPyHTyBaBCs. I iCTOpUUHE 3HaYeHHs NoB’'s3aHe 3 TUM, L0 aHTUYHI
crnocobu opraHisaLii 4ONOMOrM He 3HUKNY Pa3oM 3 iIHCTUTYTamu Nonicy Y imMnepii, a 36epernvcsa B NepeTBOpeHOMY BUMSAAI B Cy4aCHMX
npakTuKax coujianbHoi B3aeMogii.

Knroyoei cnoea: inaHTponia, nonic, AemokparTisa, onirapxid, coujanbHa iepapxis, couianbHe perynioBaHHSA, NerTUMHICTb,
rpoMagsiHCbkmin 0608 130K, AdiHK, Pym.

Oata nepworo HagxomkeHHs: 02.02.2026.
Hata npuiHATTa o gpyky: 31.03.2026.
Oata ny6nikauii: 28.05.2026

DOI: https://doi.org/10.18372/2412-2157.1.21242
YOK 316.42.101:355

®INOCOPCLKE OCMUCIIEHHA TPAH3UTHOCTI YKPAIHCbKOIO CYCNINIbCTBA B YMOBAX
3BPOUHOI O KOH®IIKTY

OeHuc Xannak
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AHomauis. Y cmammi aHanisyembcsi ¢peHOMEH MmpaH3UmHo20 Cycrinbcmea ma Kynbmypu 3 nodanbwuM 8USIBTEHHSIM
crieyucpiku ix nposieie 8 ymosax 36poliHo20 KOHGikmy. BiliHa KoHuenmyanizyembcsi 00 pigHsi 2paHUYHOI cumyauii, wo
padukanbHO 3a20CMPIOE  MPaH3UMHi  npoyecu, eugodsyu iX 3 [acueHo20, flameHmMHo20 cmaHy 00 pigHA 0iego20
Kamanizamopa coujanbHux 3MiH. 3acmocosytoqu ¢heHoMeHoo2iYHul nidxio, KynbmyposnoaiyHull aHarni3a ma 2epMeHe8mMUYHy
MemoQosio2ito  pO3KpUMO mpaHcghopmauito minecHo2o U MpPocmMopPO80O-4aco8020 CrPUUHAMMS mpaH3umy Kpisb rpusmy
mpasmamuy4Ho2o 0oceidy ykpaiHuie. [JoseOeHo, wjo ek3ucmeHuyiliHa 3agpo3sa pyUHye ycmarneHi CycrinbHi HOpMU, CrIOHyKaruu
00 UiHHICHO20 CaMOBU3HaYEHHSI Ma KOHCMPYHBaHHS HOBUX coyjianbHUX ceHcig. ObrpyHmosaHo, Wo eiliHa Hi8esmoe 8HympiiHO
pO3KOIOMiCMb MPaH3uUMHO20 CYyCriflbCcmea, 0CMamoYHO 3aseplyryu emar ambigasieHmHoOCmi ma KOHCOMiOyo4U Hauito
nonimu4yHo, nocmynoo4u i doekona yceidoMmeHHs eracHoi cyb’ekmHocmi Ha ¢bpoHmupi yusinizauitiHoeo eubopy,
YMOXIIUBIIIOYU MUM camum nodarnbuly mpaHcghopmauito.

KnroyoBi cnoBa: TpPaH3WTHICTb, TPaH3UTHE CYCMiNbCTBO, TPaH3WTHA KynbTypa, YKpaiHCbKa KynbTypa, aHTPOMOMOriYHWIA Koa,
BillHa, rpaHMYHa cuTyauisi, coujianbHi 3MiHW, iIBEHTUYHICTb, couianbHO-inocodCbkuii ANCKYPC.

Betyn Tpusane iCHyBaHHS YkpaiHu B cBiTni

TpaH3nTHICTE € 0COobnMBMM CTaAHOM  YKpaiHCbKOI
KynbTypw, Wwo nepebyBae B MOCTINHOMY nepexofi, Ha
MeXi, B  npoueci  KOMMBAHHA  MDK  Pi3HUMMK
UMBINi3auiiHUMK, ICTOPUYHUMU Ta iAEHTUYHOCTHUMMU
nontocamun. Lia rpaHUYHiCTb cArae Mex OyTTa Mix
Cxogom i 3axogoM, MK MOCTKOSOHIaNbHUM MUHYIIUM i
nparHeHHsM [0 Takoro >agaHoro €BpPOMNencbLKOro
ManOyTHBOrO, MiXK TPABMOK 3aneXHOCTi Ta MOLUYKOM
LWNSXiB 4O CTBEPOYKEHHS BNACHOT if€HTUYHOCTI.
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NMOCTKOMOHIanbHOi TpaBMK, MNOCTIMHO gae npo cebe
3HaTW, a BiATaK BUCHaXye. YKpaiHCbKe CyCnifbCTBO
NOCTINHO  CMOHYyKalTb A0  BUPaXKEHHs  ronocy
(Bucnosniotoumce mosoto XK. [eppiga), wo roBoputb
yyxow MoBow. Lle nos’sisaHe 3 TuUM, WO B camomy
«aHTPOMOJIONYHOMY  KOZi»  YKpaiHUiB BuKapOyBaHO
crnoraauv npo Te, 9K YKpaiHy TpuBanui Yyac BU3HaBanu
«MofioAwyM BpaTomM» UM N reTb YMHWAKM  crnpobu
BMU3HAUYNTU «HeiCHylo4oo». FAK CTBEpAXYTb aBTopwu
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